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Whatever one holds about the general trajectory of religion, the visible role of Islam in world affairs in the past few decades-from the revolution in Iran, to the repelling of the Soviet invasion in Afghanistan, to the attacks of 9/11, to the recent 'Arab Spring'-seems to be the paradigmatic case of Casanova's (1994) 'de-privatization' of religion.
As Juergensmeyer (1993) noted, the secular nationalism and liberal nation-state that were central to modernization theory failed people in much of the global semiperiphery, whatever the success in the developed North and West. In many Islamic societies these political and economic failures clearly set the stage for the type of 'religious nationalism' that many Islamist movements advocate. And many Western societies, including the U.S.A. and the Nordic nations, are experiencing, and often struggling with, a fairly recent influx of Muslim immigrants. Thus, the role of religion in contemporary society has attained renewed urgency, and much of it centres on Islam and the West. This essay will make the argument that the situation of Islam in the U.S.A. must be understood within the context of a society particularly accommodating towards religious diversity. Due to its history of immigration, a culture of individualism, and a structure of civil society that is open to minority group initiatives, the U.S.A. has the resources to accommodate new populations successfully. One result is that some of the challenges facing Nordic societies as they deal with current Muslim immigrants are less pressing in the U.S.A., and at the least, American society will respond to them differently. Through a review of the history of immigration and religious diversity in the U.S.A., and Islam's developing place in it, I argue that far from this being an exceptional historical moment, the current challenges fit within a longer national story that has usually ended 'successfully'. Several institutional, legal, and cultural features of the U.S.A. have produced the combination of high religious involvement along with economic development (see also Warner 2008) . That religious involvement, particularly among immigrants and religious minorities, is about much more than belief in the divine. Religious organizations do significant sociological work and-intentionally or not-are important players in the process of immigrant incorporation.
Islam in U.S. History
In some ways, the story of Islam in the U.S.A. is an old story in that there have been small numbers of Muslims in North America for many years. For example, there have been Muslims in the Chicago area since the 1893 Columbian Exposition, for which a small number of Muslims from around the world travelled for the Midway's exhibits. These communities, while significant in terms of their place in African-American history, and being wonderful examples of the innovative and syncretic character of American religion, did not force many Americans to deal with Islam as a public religion, that is, as a major part of the American religious mosaic that would need to be encountered in public life. The political, economic, and social isolation of African Americans in residential ghettos and working-class jobs-during a period of both de jure and de facto racial apartheid-kept African-American Islam from making much of an impact on the wider American society until relatively recently. Whatever its contributions to Black America, African-American Islam did not make much of an impression on the white majority. Thus, it is reasonable to understand the public issues connected to Islam in the U.S.A. as being a development of the post-1965 era of immigration, and its attendant concerns with diversity, pluralism, and post-9/11 national security.
Immigration to the United States
From the early 1920s until 1965, U.S. immigration policy was a national quota system. A designated number of immigrants were granted admission to the country each year; the quota number was based on a percentage (2%) of the number of persons of that nationality already present in the U.S. population (Daniels 1990; Zolberg 2006 ). The quota system was designed to reproduce a population mostly descended from western and northern Europeans, and overwhelmingly Protestant Christian (with a significant minority of Roman Catholics). The policy developed in response to the fact that the immigrants arriving in the U.S.A. from the 1880s to 1920 were disproportionately from southern and eastern European countries (e.g., Italy, Greece, Poland, and Russia) and were Catholic and Jewish. These immigrants prompted nativist worries that the U.S.A.
was losing its western European, Protestant character. Indeed, this nativist concern is shown clearly in that the first quota policy in 1920 pegged its quota numbers not to the U.S. population in that year, but to the numbers in the 1890 U.S. census-when the population had been even more western European and Protestant. Further, immigrants from East Asia were almost totally barred by the 1882 Chinese Exclusion Act and the 1909 'Gentleman's Agreement' with Japan; thus, the 1920-65 period saw very small numbers of Asian immigrants (many of them Japanese and Korean 'war brides' of American military personnel). It should be noted, however, that a policy known as the bracero programme actually encouraged low-wage agricultural labour from Mexico (demonstrating the complicated ways in which U.S. immigration policy has been a mix of cultural, political, and economic concerns ; Zolberg 2006:245) .
The 1965 Immigration and Nationality Act changed the quota system by raising the total number of immigrants allowed in, and altered the quotas from being based on individual nations to a division between the eastern and western global hemispheres.
These changes produced two significant effects. Over the next decades the pace of immigration picked up, as more people were allowed in and those countries with more eager migrants were less restricted by national quotas. Second, the regions of origin for 
The Response to Muslim Immigration
Americans' attitudes about immigrants have varied over time; they also vary based on the specific immigrants in question. Some newcomers have always been more 'acceptable' than others; as Zolberg (2006:1) says, 'A nation of immigrants, to be sure, but not just any immigrants.' In a country founded by and overwhelmingly populated by northern and western European Protestants, the variation in acceptance has been embedded in racial and religious identities. Many of the fears about immigrants seem to revolve around similar themes-for example, the threat to national or cultural identity, or the economic threat of low-wage work-but these memes are applied to groups differentially, usually based on racial or religious 'otherness' (see Williams 2013) .
This intersects, then, with other cultural and racial suspicions. While the presence of significant numbers of Muslim immigrants is a fairly recent development, scholars have noted a long history of suspicion of Muslims and Arabs manifested in American media, popular culture, and cultural stereotypes (Cainkar 2009:64-68) . Building on these images in recent decades were tensions with Middle Eastern oil-producing states since the 1970s, the Iranian hostage crisis in 1979, and the continuing loyalty to Israel felt by many Americans. In the aftermath of the attacks of September 11, 2001 all of these suspicions and assumptions were easily resurrected and often manifested in xenophobia, nativism, and political fears. Incidents of harassment and hate crimes against Muslims (and people perceived to be Muslim-for example, a Sikh man was shot to death in Arizona) increased and many Muslims reported an increased sense of being watched and being treated as less than fully 'American' (Peek 2010) . Further, a general cultural wariness of Islam may be increasing in the U.S.A., according to Bail (2012) . 
American Incorporation of Immigrant Populations
There has been a lively debate among scholars about the ways in which immigrant populations are incorporated-or not-into American society. In the mid-twentieth century the dominant paradigm was one of 'assimilation'. The view was that the incorporation process developed more or less naturally through incorporation of new immigrants into the economy, the adoption of cultural values, and then integration into social networks (the classic statement is Gordon 1964) . Given the historical period, it is not too surprising that this idea fitted the general trend of European groups that came to the U.S.A. in the nineteenth century. Critics of this perspective argued that while it was applicable to certain European immigrants in particular historical circumstances, it was far from a universal process, even during the historical heyday of late nineteenthcentury immigration. Criteria such as immigrants' skin colour, skills and human capital assets, and other cultural markers (such as language or religion) determined different trajectories for different groups. The accumulation of these critiques meant that for some time the term 'assimilation' was rarely used in sociological writing. The continued disadvantage of racial groups such as African Americans, Native Americans, and darkskinned Latino/as seemed to undercut the 'America as a nation of immigrants' narrative.
The post-1965 immigrant groups have been as varied in circumstances as they are in national origin and religion, however. As a result, the blanket rejection of assimilationist ideas has also needed some re-thinking. Drawing on more recent analyses of newer and often middle-class immigrants, Portes and Zhou (1993) introduced the idea of 'segmented assimilation'. They noted that many immigrant communities, particularly those with a growing second generation, were prospering in the American economy and flocking to higher education-yet they were not becoming thoroughly assimilated in terms of cultural or social networks. Immigrant communities were maintaining religious, ethnic, and sometimes even linguistic continuity with their homelands, but were moving relatively smoothly into the host country's economy. This was true not just of small business owners who served the immigrant community itself, but the incorporation was also powered by engineers, professionals, computer programmers, and others in solidly middle-class niches. In sum, the assimilation was segmentedstructurally and economically integrating while maintaining some cultural distinction.
And it was segmented among different immigrant groups, some incorporating well and others staying quite apart. Tellingly, the vehicle for this cultural preservation is often religious organizations, especially for the first generation and often for their children.
Religion and the New Immigrants
Religion has been a key part of American culture and society since the early national Whatever the current prejudice against and the travails of American Muslims, I see no reason that these dynamics will not eventually result in their fuller incorporation into the U.S. social and religious mosaic.
